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THE BAPTISM WITH THE HOLY SPIRIT 

William M. Greathouse 

"Baptized with (or in) the Holy Spirit" (and the equivalents) is a 

phrase practically limited to the Gospels and Acts (Mt. 3:11; Mk. 1:8; 

Lk. 3:16; In. 1:33; Acts 1:5; 11:16). The Epistles speak of believers 

being indwelt by the Holy Spirit (Rom. 8:9, 11; 1 Cor. 3:16; 6:19; 2 Cor. 

6:16; Gal. 4:6; Eph. 2:22; 3:17; 1 Thes. 4:8; Tit. 3:5; 2 Tim. 1:14; cf. 

In. 14:15-16, 23; 1 In. 3:24; 4:12, 15), or filled with the Spirit 

(Eph. 5:18; cf. 3:19); they contain only one reference to Spirit-baptism 

(1 Cor. 12:13), which most interpreters view as a reference to the 

action of the Spirit by which believers are incorporated into the body 

of Christ. 

John Wesley's pneumatological terminology follows this NT pattern. 
1 

For him "all true believers to the end of the world" are baptized with 

the Spirit--i.e., have received the gift of the Spirit which came at 

Pentecost. This Spirit is the Holy Spirit, "the principle of our 

conversion and entire sanctification to God." 

The title "holy," applied to the Spirit of God, not only 
indicates that he is holy in his own nature, but that he makes 
us so; that he is the great fountain of holiness to his Church; 
the Spirit from whence flows all the grace and virtue, by which 
the stains of guilt are cleansed, and we are renewed i~ all holy 
dispositions, and again bear the image of our Creator. 

Wesley's doctrine of salvation is "post-Pentecostal." For him the 

Christian era did not properly begin until the day of Pentecost when the 

1 
Explanatory Notes Upon the New Testament, p. 393 (on Acts 1:5). 

2 
Sermon, "On Grieving the Holy Spirit." 
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exalted Jesus bestowed upon the waiting company of believers the promised 

gift of the Holy Spirit. His theology is not based upon the Luke-Acts 

passages which recount the transition of persons from the old to the 

gospel dispensation but upon the apostolic doctrines of God, Christ, and 

the Spirit delineated in the Esistles. 

In his first standard sermon Wesley gives his classic definition of 

Christian faith: 

Christian faith is ... not only an assent to the whole 
gospel of Christ, but also a full reliance on the blood of 
Christ; a trust in the merits of his life, death, and resurrection; 
a recumbency upon him as our atonement and our life, as given for 
us; and living in us; and, in consequence hereof, a closing with 
him, and cleaving to him, as our "wisdom, righteousness sanctifica

3tion, and redemption," or, in one word, our salvation. 

By this precise definition only persons after Pentecost could 

have proper Christian faith. We see therefore why Wesley said the 

disciples were not "converted" until Pentecost. Their relationship to 

Christ was not perfected until that day, when the glorified Jesus bestowed 

the Holy Spirit to apply the sanctifying benefits of His death and 

enthrone Him as the living Christ within their hearts. In the Notes 

Wesley states unequivocally that the disciples were justified during the 

time of Jesus' earthly sojourn with them. Commenting on John 15:3 ("now 

ye are clean"), he says, "All of you to whom I now speak are purged from 

3 
Works of John Wesley, 5:9 (italics Wesley's). This definition also 

sheds light on Wesley's observations on John the Baptist and Cornelius. 
Commenting on Jesus' claim that "he that is least in the kingdom of 
heaven is greater than" John, he says it may mean, "The least true 
Christian believer has a more perfect knowledge of Jesus Christ, of 
His redemption and kingdom, than John the Baptist did, who died 
before the full manifestation of the gospel" (Notes, p. 59). Of 
Cornelius Wesley says: "Is accepted of him--Through Christ, though 
he knows Him not. The assertion is express, and admits of no 
exception, he is in the favour of God, whether enjoying His written 
word and ordinances or not. (Notes, p. 435). And "yet it is 
certain, in the Christian sense, Cornelius was then an unbeliever" 
(Notes, p. 482, italics added). 
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the guilt and power of sin." Although Wesley is silent on the subject 

of the entire sanctification of the 120 on the day of Pentecost, his 

note on In. 14:23 should not be overlooked. Jesus' promise here, Wesley 

observes, "implies such a large manifestation of the divine presence and 

love, that the former, in justification, is nothing in comparison of 

it." 

It is well known that it was John Fletcher, Wesley's admired friend 

and designated successor, who found in the Spirit-baptism language of 

Acts more specific reference to the sanctifying fullness of the Spirit. 

Wesley was tolerant of Fletcher's position but he objected to its 

theological implications because he was convinced the NT teaches all 
6 

believers have received the Holy Spirit. For his part Fletcher argued 

that to denominate all believers truly baptized with the Spirit permitted 

the church--if it did not encourage it to do so--to live beneath its 

spiritual privileges in this dispensation of the Holy Ghost. Wesley and 

Fletcher never resolved their difference of viewpoint (which, as we hope 

to point out, reflects a proper NT tension) . 

The standard Methodist theologians to a man followed Wesley's lead; 

but Fletcher's view survived, and in America at least to some degree 

flourished, through the broad distribution of his Last Check and the 
7 

widely circulated Memoirs and Letters of Hester Ann Rogers. 

It was Charles G. Finney, a New School Calvinist, who actually 

became the catalyst for the fusion of the doctrines of Christian perfection 

and the baptism with the Holy Spirit in American Methodist thought. 

4 
Notes, p. 368. 

5 
Notes, p. 366 (italics added). 

6 
John A. Knight, "John Fletcher's Influence on the Development of 

Wesleyan Theology in America," Bulletin of the WTS Journal, Vol. 12 
(Spring 1978), pp. 27-8. 

7 
Alan Coppedge, "Entire Sanctification in Early American Methodism, 

1812-1835" ibid, pp. 45-6. 
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Finney had come to this view during his Oberlin College lectures in 1838 

and 1839, in which he announced his discovery of the links between 

covenant and promise in the OT, and Jesus' covenant and promise in the 

NT of His continuing presence through the Comforter. As Timothy Smith 

shows, the content of the sanctification promised in the covenant and 
8 

provided by the Spirit is personal holiness and social righteousness. 

George o. Peck, editor of the Methodist Christian Advocate, read 

Finney's lectures as they appeared in The Oberlin Evangelist, and in the 

fall of 1840 Peck himself began to equate entire sanctification and the 

Spirit's baptism. The idea was innnediately picked up by Methodist 

preachers and writers, and by 1855 reports of Hethodist campmeetings and 

revivals referred to persons being "baptized" or "filled with the Spirit," 

and used these expressions interchangeably with the older Wesleyan terms 

for holiness. In 1856 Phoebe Palmer embraced this position (after 

considerable struggle), and her next major book was entitled, Promise 

of the Father for the Last Days. This soon became the standard teaching 
9 

of the Holiness Movement. 

Finney's finally developed theological position, however, remains 

in question. Neither his systematic theology nor his more popular Views 

on Sanctification equate the baptism of the Holy Ghost with heart 

holiness. And when he addressed the Oberlin Council on Congregationalism 

in 1871 on "The Baptism of the Holy Ghost" his stress was not upon 
10 

sanctification but the "enduement of power" received in the baptism. 

This idea of the Spirit's enpowerment became the prevailing emphasis 

8 
Timothy L. Smith, "The Doctrine of the Holy Spirit: Charles G. Finney's 

Synthesis of Wesleyan and Covenant Theology," ibid. pp. 100-03. 
9 
Ibid., p. 106. 

I-O-

Donald W. Dayton, "The Doctrine of the Baptism of the Holy Spirit:
 
Its Emergence and Significance," ibid., p. 117.
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of Moody and Torrey as indeed of the entire school of thought associated 

with the Keswick and Northfield conventions. According to this Calvinistic 

understanding. the baptism with the Holy Spirit provides an infilling 

which only counteracts the sin-nature while energizing the believer for 

holy life and witness. 

About the turn of the century modern Pentecostalism emerged from 

the attempted fusion of Wesleyan and Pentecostal ideas. The Pentecostal 

Holiness Church separated the Baptism of the Holy Ghost (evidenced by 

speaking in tongues) from the purification of entire sanctification. 

making the baptism a "third work of grace." Other Pentecostals. notably 

the Assemblies of God. have consistently denied the realizability of 

entire sanctification by faith. For them sanctification is a lifelong 

process only completed at death. with the empowering baptism being 

understood as an ecstatic experience. This seems to be. in general. the 

view of most branches of neo-Pentecostalism. In this teaching the gifts 

rather than the fruit of the Spirit provide evidence one has "had his 

baptism." 

Among Wesleyans. the present discussion of the subject of Spirit

baptism is the outcome of several factors: 

(1) A renewed interest in biblical theology with its attendant 

insistence upon honest. careful exegesis and the final authority of 

Scripture over all theological tradition. This has created a climate 

and methodology which have made the inquiry almost inevitable. 

(2) The 1973 paper read by Herbert McGonigle to the Wesleyan 

Theological Society on "Pneumatological Nomenclature in Early Methodism." 

It was this paper which sparked the series of studies by WTS. 

Wesleyan Theological Journal. Vol. 8 (Spring 1973). pp. 61-72. 

11 

11 
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(3) The re-emergence on a broad scale of the Pentecostal doctrine 

of Spirit-baptism, along with the claim that this teaching derives 
12 

logically from Wesleyanism. Many Wesleyan scholars object vigorously 

to this facile linkage of Pentecostalism and Wes1eyanism. These persons 

are concerned to preserve the NT teaching that the Spirit came not to 

exalt himself and His gifts but Christ. They see a danger of a Corinthian 

pneumatology supplanting the Johannine and Pauline teaching that the 

only true evidence of the Spirit's sanctifying fullness is holiness of 

heart and Christ1ikeness of life. For these, the debate is more than an 

academic exercise about the meaning of a certain phrase; the discussion 

rather touches on the very heart of the Wesleyan message. 

In this essay the writer is "thinking aloud" in an endeavor to find 

for himself a synthesis which will be scripturally sound and experientially 

valid. It is his thesis that the traditional view of Christian experience 

reflects an almost entirely individualistic valuation of the gift of the 

Spirit, to the neglect of the NT teaching of the Church as the community 

of the Spirit. We must be willing to permit the Scriptures to speak for 

themselves and set our proper Wesleyan emphasis upon entire sanctification 

as the Spirit's distinctive work, within the context of the communal 

significance of Pentecost. Some theological groundwork is therefore 

necessary. A failure to give attention to this wider background, this 

writer believes, accounts for the present polarity which marks the so-

called Spirit-baptism debate. 

The Significance of Pentecost 

Pentecost marked the full inauguration of Jesus as the Christ. In 

his sermon on that epochal day the apostle Peter declared, "Let all the 

house of Israel know assuredly, that God hath made this Jesus, whom ye 

See Frederick Dale Bruner, Theology of the Holy Spirit, pp. 323-41. 
12 
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crucified, both Lord and Christ" (Acts 2:36). At His baptism Jesus had 

been identified as Messiah; by His resurrection and enthronement He was 

installed as Messiah. As the glorified Christ He was "designated Son of 

God in power" (Rom. 1:4, RSV; c.£. Acts 13:33) and "became a life-giving 

spirit" (1 Cor. 15:45, RSV; cf. 2 Cor. 3:17-18). At H.is baptism He was 

revealed as the Bearer of the Spirit; on the day of Pentecost He became 

the Baptizer with the Spirit (In. 1:33; Acts 2:32-33). 

From the NT perspective Christ's baptism with the Holy Spirit was 

of twofold significance: (1) It created the Church as His Spirit-filled 

body, the eschatological community of salvation; (2) it fully inaugurated 

the New Covenant, with the pledge of personal inward sanctification for 

all believers. 

1. The Formation of the Church as the Body of Christ 

Dr. H. Orton Wiley puts this truth in graphic language: 

The Holy Spirit formed the Church at Pentecost ... As the 
natural body is possessed of a common life which binds its members 
together in a common organism; so the Holy Spirit sets the members 
of His spiritual body as it pleases Him, uniting them into a 
single organism under Christ as its living Head. God did not 
create men as a string of isolated souls, but as an interrelated 
race of mutually dependent individuals; so also the purpose of 
Christ is not alone the salvation of the individual, but the 
building up of a spiritual organism of interrelated and redeemed 
persons. 

The Holy Spirit is therefore not only the bond which unites 
the individual soul to Christ in a vital and holy relationship; 
but He is the common bond which unites the members of the body to 
each other, and all to their living Head. The Spirit is the life 
of the body, and since His inauguration at Pentecost, has His "See" 
or seat within the Church . . . . Previous to Pentecost the mild 
showers of the Holy Spirit descended upon Israel in drops of saving 
grace; but in such manner as each gathered for himself. This 
continued until the Incarnation, when Christ gathered into Himself 
the full stream of the Holy Spirit; and when these channels of 
faith were completed and every obstacle removed, the Holy Spirit 
on the day of Pentecost came rushing through the connecting channels 
into the heart of every believer. Formerly there was isolation, 
every man for himself; now it is an organic union of all the members 
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under their one Head. This is the difference between the 
days before and after Pentecost. 13 

2. The Enactment of the New Covenant 

Pentecost, furthermore, marked the new dispensation of the Holy 

Spirit. The prophets of the old economy promised an eschatological gift 

of the Spirit which would be permanent and universal. The endowment 

would be given first to the Messiah-Servant (Is. 11:1-2; 42:1-4), then 

to the entire people of God (Is. 32:14-17; 44:3; Joel 2:28-29), not only 

removing their guilt but also sanctifying their natures (Ezek. 36:25-27; 

cf. Mal. 3:1-3). This was Jeremiah's promise of the new covenant (Jer. 

31:31-34), which the Epistle to the Hebrews declares to be now in full 

enactment (Heb. 10:14-17). 

Through the blood of Christ offered for the sins of "the many," the 

guilt of sin is removed in justification (Mt. 26:27-28); and by the gift 

of the Holy Spirit God writes His law on the fleshy tables of our 

hearts (2 Cor. 3) in a work of sanctification which is "both gradual and 
14 

instantaneous" (Wesley). He who is "the Lord and Giver of Life" is 

also "the Spirit of holiness," who in the New Birth initiates the 

holiness which as cleansing is perfected in entire sanctification 

(2 Cor. 7:1) and which viewed positively is the progressive restoration 

of the image of God, by "the Lord who is the Spirit" (2 Cor. 3: 18, RSV). 

3. The Dual Meaning of Pentecost 

In the light of the preceding, the dispensational promise of the 

Father--the baptism with the Holy Spirit--must be understood as both 

historic and experiential, initiatory and sanctifying. 

13 
H. Orton Wiley, Christian Theology, 2:329-30. 

14 
Creed of Constantinople 
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a. Historically, the Pentecostal baptism with the Holy Spirit 

formed the Church as Christ's Spirit-filled body, commissioned to 

continue His ministry of reconciliation in history (Acts 1:1). 

On the day of Pentecost the Holy Spirit came to remain with the 

Church to the end of the age. "The Father. . . will give you another 

Paraclete," Jesus pledged the disciples in the Upper Room, "to abide 

with you foreverll (In. 14:16). Wesley comments, "With you, and your 
15 

followers to the end of the age." In this sense "the Spirit was not 

yet given" until Jesus was glorified. But now, "the Spirit and the 

gifts are ours" (Luther). 

Strictly speaking, Pentecost is as truly an event of history as 

Bethlehem, and in a literal sense cannot be repeated. Pentecost was the 

birthday of the Christian church, the animating of a powerless group of 

believers into an energized, sanctified community, embued not only as 

individuals but also as a corporate body with the powers of the Spirit. 

It created a community of saints, a koinonia of the Holy Spirit--the 
16 

Holy Church. Pentecost has been called "the incorporation of God" as 

Christmas is termed lithe incarnation of God." Something was done on the 

first Whit-Sunday which was unique and unrepeatable: the Spirit was 

given. 

And 

Our glorified Head 
His Spirit has shed 
With His people to stay, 

never again will He take Him away. 
--Charles Wesley 

15 
Notes, p. 365. 

16 
"I believe. in the Holy Spirit, the holy catholic Church, the 

communion of saints ll (Apostles Creed). 
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The Lukan statement that "they were all filled with the Holy 

Ghost" (Acts 2:4) refers dispensationally therefore to the collective 

filling of the Church as Christ's body, "the fulness of him who fills 

all in all" (Eph. 1 :22-23, RSV). On the day of Pentecost the Church 

became the true temple of the Spirit (cf. Eph. 2:13-22); this is the 

theological idea which illuminates the accounts of the Spirit's coming 

in Samaria (Acts 8:14-17), Joppa (Acts 10:44-46; 11:15) and Ephesus 

t

I
f

I 

I
I 

(Acts 19:6). By the Spirit given at Pentecost these believers beyond 

Jerusalem were subsequently incorporated into the new Body of Christ, 

the temple of the Spirit. The confirmatory sign of this baptism by the 

Spirit was water baptism, which signified the mystical divine incorporation 

but which bore no necessary time-relationship to the Spirit's work (cf. 

Acts 19:5-6 with Acts 10:47-48). And "by one Spirit we were all baptized 

into one body--Jews or Greeks, slaves or free--and were all made to 

drink of one Spirit" (1 Cor. 12:12, RSV). To be a Christian is to be 

baptized--by the Spirit and water--into the Body of Christ, the community 

of the Spirit. This is to receive the gift of the Spirit (cf. Gal. 3:1

5, l3-l4).So Paul can declare, "Anyone who does not have the Spirit of 

Christ does not belong to him" (Rom. 8:9, RSV). And, conversely, he 

can say to the Colossians, "Christ is all, and in all" (Col. 2:ll)--by 

the Spirit who fills His body. While this by no means exhausts the 

meaning of Spirit-baptism, it does define its initiatory sense. 
~ 

b. The Spirit who came at Pentecost (and who comes to us who 

believe in Christ), however, is pre-eminently the sanctifying Spirit 

whose distinctive work in the eschaton is to purify the hearts of believers 

and perfect them in God's love, thus fulfilling the promise of the new 

covenant (Ezek. 36:25-27; Jer. 31 :31-34). "He shall baptize you with 

the Holy Spirit and fire," John the Baptist announced (Mt. 3:11, Lk. 3:16). 
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John here echoes !--lalachi' s pledge that the Messenger of the Covenant 
111 e·l*\ 

should "purify the sons of Levi, and purge/\as gold and silver" so that 

they might "offer unto the Lord an offering in righteousness" (Mal 3:1-3). 

The fire of the Divine Messenger, however, would not only refine God's 

faithful servants but also burn up as stubble those who were arrogant 

and evil-doers (Mal. 4:1). John Calvin comments on Malachi's prophecy: 

"The power of fire is twofold, for it burns and it purifies; it burns up 

the corrupt but it purifies gold and silver from their dross. The 
17 

prophet no doubt meant to include both." John's prophecy has the same 
18 

double reference. "Everyone will be sal ted by fire" (Hk. 9 :49, RSV) , 

either the fire of Pentecost or the fire of Gehenna. God's holiness is 

a devouring fire which will either purge away our sin or destroy us with 
19 

it! 

17 
"Minor Prophet s," Ca 1vin' s Commentari es, 5: 572. 

18 
See Willard H. Taylor, "The Baptism of the Holy Spirit: Promise of 

Grace or Judgment?", Wesleyan Theological Journal, Vol. 12 (Spring 
1977), p. 22. This entire article is a learned, well-documented 
survey of the topic of Spirit-baptism with reference to Mt. 3:11-12. 
Even George Buttrick says of Christ's "most searching" baptism: 
"The ancient refiner watched the silver in the crucible, and kept 
the flame burning until the base metal had all come to the top and 
been skimmed off, until all agitation had ceased, and until he 
could see his face in the mirror. This is a parable of the refining 
fire of baptism into Christ" (Interpreter's Bible, 7:266). 

19 
For passages which speak of the divine holiness as consuming fire see 

Is. 1: 25 ("I will turn my hand against you and will smelt away your 
dross as with lye and remove all your alloy," RSV); Zech. 13:9 
("And I will put a third in the fire, and refine them as one refines 
silver, and test them as gold is tested," RSV); and Is. 33:10-16 
C'. . . your breath is as a fire that will consume you. And the 
peoples will be as if burned to lime, like thorns cut down, that are 
burned in the fire. . . . 'Who among us can dwell with the devouring 
fire? Who among us can dwell with the everlasting burnings?' He 
who walks righteously and speaks uprightly, who despises the gain 
of oppressions. . . " RSV). 
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Heart holiness is therefore the climactic meaning of Christ's 

baptism with the Holy Spirit. "This," H. V. Miller rightly insists, "is 

the constant emphasis of the New Testament--the work, the presence, the 

purity, the power of the Holy Spirit." 

Oispensationally all was to climax in Him. His coming to 
the individual heart of the believer in purifying, empowering 
presence was the final fruition of the ages past. Not that he 
should receive the pre-eminence but that He might give it. It 
was to become His task to crystallize and conserve the work of 
Calvary. . .. We live today in the dispensation of the Holy 
Spirit. He is the sovereignly chosen member of the Trinity to 
carry out the purposes of God in the earth. His indwelling 
presence must be recognized and established as an experiential 
reality in the heart of everyone who would do the will of God. 20 

Pentecost, that is to say, is not only an historic gift of the 

Spirit; it is an experience to be realized, a promise of holiness and 

spiritual fullness to be appropriated. So Paul can pray for the Ephesians, 

who were "a dwelling place of God in the Spirit" (Eph. 2:22, RSV) , that 

they might receive the inner strength of the promised Comforter and 

experience the full indwelling of Christ in their hearts, that they 

might "be filled to the measure of all the fullness of God" (Eph. 3: 19, 

NIV) . "Therefore do not be foolish, but understand what the Lord's will 

is," he later exhorts. "Do not get drunk on wine, which leads to debauchery. 

Instead, be filled with the Spirit" (Eph. 5: 17-18, NIV). 

Therefore, as at Christmas we sing, "0 come to my heart, Lord 

Jesus, There is room in my heart for Thee," so, knowing the promise of 

the Spirit's sanctifying fullness, we can pray, 

Refining fire, go through my heart, 
Illuminate my soul, 

Scatter Thy life through every part, 
And sanctify the whole. 

--Charles Wesley 

H. V. Hiller, When He Is Come, p. 10. 
20 
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Pentecost is a date to be commemorated: the birthday of the 

Church when the Spirit was given. Pentecost is also the pledge of 

spiritual fullness and personal sanctity. 

When'er our day of Pentecost 
Is fully come, we surely know 

The Father, Son, and Holy Ghost 
One God, is manifest below: 

The Son doth in the Father dwell, 
The Father in His Son imparts 

His Spirit of joy unspeakable 
And lives forever in our hearts. 

--Charles Wesley 

To safeguard the full biblical teaching of Spirit-baptism, both the 

historic and personal aspects of Pentecost must be preserved. To 

neglect either is to destroy the beautiful balance of NT truth and 
21 

distort the significance of the Father's promise. 

The Baptism with the Holy Spirit 

At the risk of being repetitious it must be said again that the 

baptism with the Holy Spirit is both historic and personal, corporate 

and individual, initiatory and sanctifying. The relationship between 

these two aspects is suggested by Paul in Romans: "Do you not know that 

all of us who have been baptized into Christ have been baptized into his 

death? We were buried therefore by baptism into death" (Rom. 6:4-5, 

RSV). Baptism into Christ is baptism into His death, a death to sin. 

Luke records an interesting exclamation of Jesus which touches on 

the issue: "I came to cast fire upon the earth; and would that it were 

"There is a threefold reception of the Spirit," Richard S. Taylor 
points out _"(1) He is 'received' incognito and non-volitionally 
in awakening and conviction; (2) He is received as the unidentified 
Agent of our new birth, when we consciously receive Christ as 
Savior; (3) He is received consciously and volitionally as a 
Person in His own right, by the regenerate child of God, to indwell 
and rule completely as Christ's Other Self" (Projecting Our 
Heritage, ed. by Myron F. Boyd and Merne A. Harris, fn. p. 61). 

21 
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already kindled! I have a baptism to be baptized with; and how I am 

constrained until it is accomplished!" (Lk. 12:49-50, RSV). Before He 

could administer His fiery baptism Jesus must be "baptized" into His 

atoning death! (cf. John 7:39). Moreover, it was in view of this death 

that Jesus had submitted to baptism in the Jordan at the outset of His 

ministry. That signal event must be understood as both the Father's 

identification of Jesus as the Messianic Son and also as our Lord's 

self-conscious dedication to His work as the Suffering Servant whose 
22 

mission was to suffer and die for the sins of "the many." Jesus' 

water baptism was the prefigurement of the saving "baptism" of His death 

on the cross. To put it differently, His baptism was baptism into death 

(cf. Mk. 10:38-45). 

Likewise, Christian baptism is baptism into death. To be baptized 

into Christ is to be baptized into His death. "We were buried therefore 

wi th him by baptism [With the Spirit and wateiJ into death." Paul's 

argument is unmistakably clear: to be a baptized Christian is to have 

undergone with Him a death to sin which must now be realized in the 

pervasive sanctification of our existence. Baptism into Christ is 

baptism into His death which both promises (6:11) and obligates (6:12-13) 

the believer to experience the deeper crisis of full sanctification 

(6:19). 

While most commentators see in 1 Cor. 12:13 a reference only to the 

initiatory baptism of the Spirit, Dr. Wiley observes rightly that Paul's 
23 

argument also requires the deeper meaning of entire sanctification. 

The apostle's theme in 1 Cor. 12 is the unity of Christ's body, which 

was the burden of Jesus' high priestly prayer for the Church: "Sanctify 

22 
See John Wick Bowman, The Intention of Jesus, 1944. 

23 
See God, Man and Salvation, fn. 21, p. 494. 
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them that they may all be one•.• that the love with which thou 

hast loved me may be in them and I in them" (John 17:17,23,26, RSV). 

The baptism which incorporates us into Christ is not truly accomplished 

until it purges us from the sinful self-bias of our hearts and dyes us 

in the Christlike love Paul extols in 1 Cor. 13. 

It was the glory of the Protestant Reformation that it recovered 

for the Church the meaning of personal salvation: to be Christian was 

no longer a matter of institutional membership but of personal trust in 

Christ. But under the constant influence of Renaissance thinking, in 

due time the pendulum swung to the opposite extreme of atomistic 

individualism: to be Christian became a matter entirely of individual 

experience, with the Church becoming merely incidental to spiritual 

life. The biblical understanding of the Church and the sacraments 

dissolved in the acids of Enlightenment thought. More than we probably 

are ready to acknowledge, our contemporary Protestant ideas of the 

Spirit's work bear the impress of such rationalistic individualism. 

Have we given due weight to the New Testament Body-of-Christ setting 

of the Spirit's work of sanctification? Have we really understood 

Wesley's insistence that New Testament holiness is social holiness? 

"'Holy solitaries' is a phrase no more consistent with the Gospel than 

holy adulterers," Wesley argued. "The Gospel of Christ knows no religion, 

but social; no holiness, but social holiness." Sanctification by the 

Spirit occurs only in "the connnunity of the saints." This is why Wesley 

organized his followers into societies and classes and bands and insisted 

that they constantly attend Holy Communion and all the public means of 

grace. Perfect love is the gift of the Spirit only in the Body of 

Christ. 
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Is the baptism with the Holy Spirit initiatory or sanctifying? To 

make this an either/or matter is to put asunder what God has evidently 

joined together. We Wesleyans dare not become polarized by two emphases 

which are equally valid NT teachings. A synthesis of these two concepts 

would seem to offer a basis for strengthening our theological position, 

preserving on the one hand our distinctively Wesleyan message and 

providing on the other a more satisfying position for those who are 

concerned to "do" theology biblically. At the same time this approach 

provides a hermeneutical principle which will permit our holiness theology 

to offer correctives to popular body-life teachings which tend to sever 

the Spirit's charismatic bestowments from His sanctifying activity. 


